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ABSTRACT

This study explores the role of cultural traditions in maintaining identity for the city’s
sustainability by looking at the relationship between cultural traditions, conservation,
and urban design. Local culture, customs, and traditions are recognized as forming the
character of space that gives identity. So cultural sustainability becomes a higher emphasis
in sustainable development activities. Tradition can be understood and even creates a
sense of place for local communities towards their environment in globalization if the
principle of cultural essence is not threatened. Gianyar City, Bali, was chosen as a case
study representing other cities with possibly similar characteristics. This area has the
potential to fulfill a sustainable urban revitalization initiative. The study shows three urban
form determinants, the dominant characteristics that project the attributes of fixedness and
permanence: (1) Desa Adat, (2) pempatan agung (catuspatha), and (3) spatial division
based on direction orientation (mandala and [uan teben). It proves that tradition can bridge
the change and development of community culture by ensuring that the basic beliefs of a
group can be expressed and maintained in a residential environment.

Keywords: Conservation, cultural significance, cultural tradition, local context, urban identity

INTRODUCTION
ARTICLE INFO

Article history:
Received: 05 August 2021
Accepted: 07 September 2022

Globalization has placed urban conservation
as an important factor in urban planning and

Published: 17 March 2023 is necessary for sustainable development
DOLI: hitps://doi.org/10.47836/pjssh.31.1.15 (Appendino, 2017; Staniforth, 2000);
E-mail addresses: ' , on the other hand, creating unavoidable
ekamahira.18081(@mbhs.its.ac.id (Eka Diana Mahira) L .

bamsoem03@yahoo.com (Bambang Soemardiono) contradictions between traditional and
ekobudis@hotmail.com (Eko Budi Santoso) . .

* Corresponding author modern representations (Bandarin & van

ISSN: 0128-7702
e-ISSN: 2231-8534 © Universiti Putra Malaysia Press



Eka Diana Mahira, Bambang Soemardiono and Eko Budi Santoso

Oers, 2012; Siregar, 2018). Recognition
of the importance of historical and cultural
representation as heritage makes it more
modern, globalized, and more commercial
than ever and creates actions that seem like
copy-paste (Veldpaus, 2015). Likewise,
in urban planning, standardization in the
planning process creates uniformity in
urban design documents (Samadhi, 2001).
It shows that globalization puts pressure on
historic cities.

Various policies on a regional scale were
created as an effective control mechanism
for globalization, but the lack of adaptability
to the unique qualities of heritage sites
makes any action taken inadequate for
heritage preservation (Hmood, 2019).
Urban conservation has a very broad
scope, not limited to individual structures,
but includes the city and the region as a
whole so that the goals of sustainability
and conservation often lead to conflicts
(Bandarin & van Oers, 2012). At this point,
along with the rapid globalization with
changes in the physical, socio-cultural,
and political-economic environments,
questions arise about preserving local
architecture, which is intended to build
identity. Furthermore, heritage preservation
is challenged to balance social and cultural
issues with environmental and economic
issues (Keitsch, 2019), ensuring historical
cities’ sustainability. Urban heritage is
important to maintain, especially when
socio-cultural values are also highly valued
(Avrami, 2011; Osman, 2018) and have long
been recognized as shaping the character
of space that builds urban identity (Hauge,

2007; Norberg-Schulz, 1971; Trancik,
1986).

This study aims to demonstrate the
role of cultural traditions in bridging
heritage conservation with urban planning
for sustainability. In this regard, this study
investigates the relationship between
cultural traditions, urban planning, and
heritage protection through the example of
the city of Gianyar, Bali. The area has the
potential to meet social, cultural, historical,
and economic needs based on the concept
of sustainable urban conservation. Surveys
and investigations reveal that the region’s
rich socio-cultural background and history
can attract investment. Global penetration
through tourism investment is recognized
as the most obvious trigger of socio-cultural
change and utilization of natural and
human resources (I. N. Wijaya, 2004). For
this reason, it is necessary to understand
what is important as a form of spatial
form, which can later be used as a city
design strategy that can reflect identity. The
concept of identity examines how our local
environment, including cultural traditions as
local wisdom, can affect our lives (Hauge,
2007). Historic city space is needed to form
a local identity as an impressive area with
traditional and social values that become a
magnet for economic and creative activities.
The research framework is shown in Figure
1.

METHOD

This study uses a pluralistic approach for
qualitative research to explore diversity
and complexity (Frost et al., 2010). There

284 Pertanika J. Soc. Sci. & Hum. 31 (1): 283 - 301 (2023)



Cultural Tradition to Sustainable Urban Identity

| Globalization |

Urban Conservation

/\
]
e

Sustainability

Tradition as cultural
constants

Gianyar city as a
study case

y

Urban form indicated
sustainability urban identity

Figure 1. The research framework

are many types of pluralism, ranging
from using various methods, data sources,
theories, or researchers. This study refers
to a pluralistic meta-study approach that
provides links in various fields and diverse
research disciplines (Nicola et al., 2014). It
is a form of research that involves analyzing
theories, methods, and qualitative research
findings and synthesizing them into a
new phenomenon (Paterson et al., 2001).
Meta-study analysis is a study of research
findings that involves critical examination
and reinterpretation of the analysis and
findings presented by the research, further
identification of similarities and differences
as interpreted in the research, which is then
synthesized as a new interpretation. The
study was conducted by identifying and
searching relevant electronic databases:
Web of Science, Science Direct, Scopus,
and Google Scholar, using search terms such

LR N3 EEINT3

cultural tradition,” “urban

99 ¢

as “tradition,

EEINTY

conservation,” “sustainability,” “urban
design,” and “cultural significance.” Each
term is used twice, initially in the form of the

term itself, then paired to reduce the number

and find conformity with the research
context. In total, 73 relevant articles were
identified as a result of the initial search,
which was then used to extract values and
current operative conceptions.

RESULT
Urban Conservation and Sustainability

Human civilization develops and maintains
sustainability through integration with the
surrounding environment and relies on
natural preservation. Over time, the process
of evolution and the ability of humans to
adapt to their environment form unique
characteristics that distinguish one place
from another as an “identity.” Preserving
identity requires a deep understanding of
how the urban factory starts its new life,
with a sense of continuity from the past to
the present (Salman, 2018). It is the essence
of “sustainability.”

The debate on sustainability began
in 1987 when cultural considerations
had long been neglected in sustainable
development goals (Fithian & Powell,
2009). In its development, the formation of
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a sustainable city as a renewable resource,
economic attractiveness, a motive for
social unity, and an element of identity and
creativity is highly dependent on cultural
heritage (Ragheb et al., 2022). It is evident
in the recommendation of the United
Nations Educational, Scientific and Cultural
Organization (UNESCO, 2011) on historic
city sites, which states that “the principle
of sustainable development is to provide
for the preservation of existing resources,
active protection of the city’s heritage, and
its sustainable management as a sine qua
non condition of development” (p.1). The
role of cultural heritage is undeniable, so
sustainability and conservation of cultural
heritage complement each other. It is
further emphasized in the sustainability
paradigm (UNESCO, 2015), which states
that sustainability is not only the integration
of environmental, social, and economic
issues and improving the quality of life but
places culture as an important asset that has
a broad meaning (Maaker & Pottgiesser,
2020).

In sustainability, conservation and urban
transformation are recognized as a process
that comes together. Conservation aims
to provide maximum cultural meaning to
future generations (Staniforth, 2000). Of
course, this does not rule out changes to
historical objects, but these objects still have
an interpretation of the relationship between
objects, values, and intergenerational value
processes (Viiias, 2005). Interpretation can
preserve the basic relationship with the
past of a place by preserving and offering
resources for present and future generations

to identify the historical point of view where
they live or work (Loulanski, 2006)
Conservation is managing change by
preserving heritage values while recognizing
opportunities to express or strengthen these
values for present and future generations
to balance and integrate conservation
and development (English Heritage,
2008; Telebian, 2005). This concept is
considered the main reference in placing
the boundaries of urban development in
historical urban areas, which refers to the
sustainability of the meaning of cultural
heritage (Jokilehto, 2006). Each property
can secure, maintain, and pass on its cultural
meaning over time and is a key element in
urban heritage conservation (Nezhad et al.,
2016). Achieving an integrated harmony
between conservation and sustainable urban
development requires alignment, especially
with socio-cultural considerations prioritized
over economic and environmental issues.

Socio-Cultural Sustainability as
Cultural Significance

Urbanization resulted in the increasing
diversity of urban communities and changes
in the built environment and associated
memories (Kamei et al., 2021). On this side,
heritage contributes to the sustainability of a
society or social system to achieve prosperity
by concentrating on cultural characteristics
and social interactions (Elshater, 2015).
As a result, conservation is becoming a
significant part of urban planning and
management. This contribution certainly
highlights the ability to last long by adapting
to local conditions (Avrami, 2011; Hocine

286 Pertanika J. Soc. Sci. & Hum. 31 (1): 283 - 301 (2023)



Cultural Tradition to Sustainable Urban Identity

et al., 2017) so that cultural sustainability
becomes a more important emphasis in
sustainable development activities (Gamil
& Abdul-Aziz, 2018).

Culture can refer to “the beliefs and
practices of the people who are part of
the urban factory” (Little & McGivern,
2014, p. 79). Protecting tangible and
intangible cultural heritage is an important
mechanism for transmitting cultural values
and meanings (Vinas, 2005). It becomes a
very important means of ensuring cultural
sustainability, considering that something
is said to be an “inheritance” because of
the meaning attached to people, things,
places, activities, and narratives, which
are understood as “identity” (Fredheim
& Khalaf, 2016; Malpas, 2006). Various
perspectives on cultural meaning are
influenced by international conventions,
known as “global common sense” (Smith,
2006, p. 21), by identifying a heritage based
on universal values. In this case, universal
values have no locality, and there is no
room to consider various forms of local
wisdom, thus leading to the generalization
of conservation policies across cultural
pluralities (Fredheim & Khalaf, 2016).

Meliono (2011) shows the importance
of local wisdom in the axiological aspect
of knowledge, which consists of ethics,
emotion, and spirituality. In the context
of Indonesia, the locality is introduced in
archipelago architecture (Pangarsa, 2006),
which expresses local wisdom through its
symbolism, such as building design (Riany
etal., 2014; Setiprayanti & Prijotomo, 2010)
and urban design (Pitana, 2002; Suryanto
et al., 2015). Through this, several aspects,

such as social norms, nature preservation,
and worship of God, are encoded in
architectural works. By preserving the
original meaning of traditional architecture,
people can maintain knowledge about the
harmony between humans, nature, and God
(Herawati, 2012).

Both perspectives of cultural meaning
reflect the complexity of contemporary
cultural processes. Certain fundamental
concepts of sustainability can assist in the
sustainable maintenance of cultural heritage,
including preserving cultural resources
for present and future generations while
supporting cultural diversity and changes.
Of course, maintaining local knowledge
that has an order of existence and value is
needed to strike a balance in conservation
and transformation, ensuring that our actions
align with our environmental systems and do
not conflict with the present and the future
(McLennan, 2006).

Tradition as a Cultural Constant

Architecture as a cultural product can
express the similarities of traditions in
a culture and its differences with other
cultures, which shows its uniqueness and
actualizes its identity. Architecture manifests
culture and traditions, reflecting common
past experiences and the inheritance of
cultural aspects, which can be seen as a
resource for creating cultural identity (Hall,
1990; Japha & Japha, 1991). This identity
expresses the similarities of traditions and
culture among community members and
differences with those who are not members
(Brubaker & Cooper, 2000).
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The concept of tradition was put forward
by Shils (1981), a sociologist and social
philosopher, who argues that the notion of
‘tradition’ refers to the ‘filaments’ of past
practices or beliefs that are passed down.
Furthermore, Shils stated that tradition is
‘what is inherited’ by parents, teachers, or
authorities and learned and demonstrated
again (or rethought) by agents through
at least three successive “generations”
(Jacobs, 2007, p. 140). Traditions are
‘symbolic constructions’ containing almost
any content, such as physical artifacts,
knowledge, stylistic artifacts, and ideologies,
among others, as objectively identified
entities (Samadhi, 2001). Tradition is related
to behavior triggered by direct perceived
interest, unique (mystical) experiences,
beliefs, and political activities in social life.
Tradition is manifested as “ritual” activities
to reinforce tradition and carry out a more
assertive repetition (Joshi, 2016).

Tradition is a non-static phenomenon
that can adapt and transform in the
transmission process between generations.
The process of transmitting a tradition is
described as the transfer of belief patterns in
the form of a link or communication bridge
in the interaction between generations,
from the past to the present, to be carried
forward into the future (Shils, 1981). It can
be said that tradition is a cultural constant,
built through time to some extent as the
inheritance of cultural elements expressed
and maintained in and through the built
environment. Tradition changes in line
with cultural changes, but if the principles
of cultural essence persist, the identity of

a place can still be understood by looking
at the attachment of culture to tradition
(Samadhi, 2001). In this context, tradition
and culture reflect the communal historical
experience and provide cultural codes,
which can be seen as a resource for creating
boundaries and identities (Hall, 1990; Japha
& Japha, 1991).

Identity expresses a communal
tradition and culture between members of
a community and the differences between
non-members (Brubaker & Cooper,
2000). Society expresses its identity
through traditions, cultural activities, and
architecture that are different from others.
Thus, tradition is the inheritance of cultural
elements which refers to the patterns and
principles of manipulating space into the
built environment (Oliver, 1989, 2006).
The more the built environment reflects
their culture, the more successful the pattern
formed by tradition (Salama, 2015). Thus,
traditions form patterns and generalities
that ensure the fundamental beliefs of a
group are expressed and maintained in and
through the built environment and generate
knowledge about the built environment,
creating identity and even a sense of
place for local communities towards their
environment.

Relevance of Traditional-Religious
Concepts in Urban Spatial

Residential and urban environments in
Bali are examples of understanding the
relationship between cultural traditions
as identity-forming entities. Architectural
of Balinese Traditional (ATB) manifest
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Balinese culture and traditions based on
Hinduism. In practice has been adapted and
developed according to the Balinese people’s
place, time, condition, and life (Figure 2).
This adjustment has shaped the values,
norms, views, and laws that were developed
still based on the original religious teachings,
called ‘religious customs,’ and subsequently
passed down from generation to generation
as “traditions” (Gomudha, 1999). It can
be seen as a resource for creating cultural
identity (Hall, 1990; Japha & Japha, 1991).

As a result of the relationship between
cultural elements (ideas, physicality/artifact,
activities) based on Hinduism creates values
based on religion (Roth & Sedana, 2015).
The relationship between ideas and activities
gives birth to customs/awig-awig, which
regulate and organize activities so that
they run according to religious norms. The
relationship between the form of ideas
with physical/artifacts gave birth to the
concept of the built environment, which was
transformed into cultural works, including
ATB. The relationship between physical
activity and artifacts forms a residential
pattern that manifests the Balinese people’s
efforts to maintain the harmony of life and
livelihood.

In ATB, a space or component in it
represents that the world (the universe)
is divided into two opposite poles, the
upper world (swah loka), which is related
to the divine with the sacred direction,
and the underworld (bhur loka or nether)
with the divine direction. Between the
two, there is a central room which is the
center called madyapada/mertyapada
as the place of life (Hobart et al., 2001).
It is an embodiment of the concept of
duality, which is based on the thought
event of binary opposition, manifested in
the pair’s universal opposition, namely
the utama (sacral), which is contrasted
with nista (profane) (Suwena, 2003). This
classification system underlies the mindset,
feelings, behavior, or actions of the Balinese
and is also reflected in the orientation of the
direction in Bali.

In Balinese knowledge, the main
and disgraceful values are related to
the orientation towards two axes: the
earth’s natural axis (mountain-sea) and the
religious axis (sunrise and sunset directions
(Munandar, 2005; Suwena, 2003). First, the
earth’s natural axis is manifested in a pair
of kaja orientations, referring to the location
of Mount Agung (the highest mountain in

”
religious customs @
Cultural value

Customs/

concept of buil > /
Awig-awig

environment

a residential
pattern

Figure 2. The relationship between cultural elements architectural of Balinese tradition in Gomudha (1999)
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Bali), in contrast to kelod direction, referring
to the location of the sea. The mountain is
believed to be the residence of Sang Hyang
Ciwa, another name for God, so it is seen as
utama direction. The sea, as the estuary of
all things, is the estuary of all useless things,
so that it is believed to be a melting pot of
all impurities, is seen as nista direction.
Second, the religious axis is manifested in
pairs of orientations; kangin direction refers
to the direction of the sunrise as opposed to
kauh direction refers to the sunset direction.
The sun is believed to be Sang Hyang Surya,
another name for the God who gives life. So,
the direction of the kangin is of greater value
than the direction of the kauh.

The concept of duality positions humans
and nature as a single unit consisting of
the same elements called the Panca Maha
Butha, which composes physical and
non-physical components. The concept
of duality is based on the rules of Hindu
cosmology, which are used in designing the
spatial patterns of cities in Bali (Munandar,
2005). The principle of cosmology is the
balance between the universe (macrocosm)
and everything in it, including humans
(microcosm). In addition, the duality
concept also explains the concept of meeting
space (east-west and north-south) and time
(top-down/scaling-up), which is understood
as a mandala. The meeting of the mandala
has a center which is believed to be the axis
of the balance of the universe that binds the
elements around it (Atmaja, 2003).

The existence of this center is a Balinese
mindset that tends to maintain balance in
life (Eiseman, 1991), which is believed to

be the religious role of the Balinese people
to maintain a harmonious relationship with
God, fellow living beings and protect the
environment which is a representation of
God’s power, which is a manifestation of
God’s power, embodied in the concept of 7ri
Hita Karana (Ashrama et al., 2007; Hobart
et al., 2001). It is their effort to achieve
religious goals in the form of Moksartham
Jagadhita ya ca it Dharma, meaning that
religion (dharma) aims to achieve spiritual
happiness and physical well-being or
physical and mental happiness (moksa).
This philosophy inspires concepts related to
the physical universe to living things, such
as the tri loka concept (the upper realm for
God/swah loka, the middle realm for living
creatures/bhwah loka, and the underworld/
bhur loka), as well as the tri angga concept
(utama-madya-nista or head-body-foot)
(Hobart et al., 2001). The description of the
formulation of the conception can be seen
in Figure 3.

The implementation of this
harmonization is realized in a more limited
space scale, and its existence can be felt.
It is manifested in the territorial scale
of Bali, Desa Adat/Indigenous Villages,
Paumahan (residential), and Bale to the
architectural/Bale component (Table 1). In
the architecture and design of settlements,
this conception can be seen in housing
complexes and Desa Adat settlements in the
form of spatial zoning and the classification
of elements (Samadhi, 2001). ATB broadly
consists of three groups/typologies: the
architecture of the holy place/parhyangan,
residence/pawongan, and public facility
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Figure 3. Balinese traditional-religious space conception by Samadhi (2001)

buildings/palemahan (K. A. P. Wijaya &
Wiranegara, 2020).

In cosmological principles, the term
city is built from the Desa Adat model
(Widiastuti, 2002) as a symbolically
independent unit of space (Samadhi, 2001).
The Desa Adat as a cohesive spatial and
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cosmological unit is strengthened by the
fact that the village community serves
the same temple (called pemaksan) and
develops local values and knowledge
systems to be formulated in awig-awig
(customary law), which regulates the socio-
cultural life of the community. It is in line
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Table 1
Implementation of harmonization in the level of the cosmos in Gomudha (1999)
Microcosm Macrocosm
Value Human . . Building
body Universe Village Temple Settlement Structure
Utama Head H Swah loka Parhyangan Jeroan Sanggah Roof
Luan A Mountain (inner Merajan
Upstream R Kaja/ space)
M kangin
Madya Body O Bwah loka Pawongan  Jaba tengah Bale Frame
Middle N Pplain (middle House
Y  Middle space)
Nista Foot Bhur loka Palemahan Jaba sisi Tebe (a Building
Teben Sea (outer garden in the  base
Downstream Kelod / kauh space) backyard)

with Egenter’s (1996) statement that Desa
Adat becomes autonomous culture with
all the characteristics of a higher culture,
harmonious philosophy, local ontology,
value systems, aesthetics, social hierarchies,
and others. Therefore, the Desa Adat is the
only unit of Balinese settlement based on the
traditional-religious spatial conception. It is
what makes cities in Bali still able to reflect
their identity, considering that existing
cultural traditions can still be felt.

DISCUSSION
Gianyar as a Case Study

Gianyar is one of nine cities in Bali which
is located 25 km to the east of Denpasar
(Figure 4), representing a homogeneous
residential neighborhood and city in Bali
because it is based on Hinduism. The
selection of Gianyar as a case study was
based on several considerations. First,
Gianyar is one of two other big cities in
Indonesia, Semarang and Denpasar, which
are members of the Organization of World
Heritage Cities (OWHC). It makes Gianyar

292

a city on par with 280 other heritage
cities with very high cultural uniqueness
(Oebaidillah, 2017). Second, Gianyar has a
high cultural heritage potential as indicated
by the presence of archaeological remains,
especially in the Sungai Petani, Pakerisan,
and Wos watersheds, indicating that the
area has become the center of community
religious activities and rituals (Badra, 1997).

Third, Gianyar has a long history as
the root of Balinese culture. Prehistoric
and historical remains often found show
Gianyar as the beginning of Balinese
civilization. Even in the colonial period,
through the ethical politics of baliseering
(Balinization), it became the starting point
for the introduction of gegianyaran style
architecture as a physical representation
of Balinese architecture (Picard, 1996).
The Indonesian government continued
this cultural agenda, which encouraged the
transformation of Balinese architecture by
making the gegianyaran style a reference for
realizing the identity of Balinese architecture
in the early 20th century (Achmadi, 2007).
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Setra
(cemetery) and
Pura Dalem

The center
(Pempatan Agung)

Pura Puseh and
Pura Desa

Figure 4. Gianyar city, Bali (source: Google Earth, 2021)

It is implemented in various architectural
works, becoming a chosen architectural
example for Balinese architecture and
spreading throughout Bali (Putra, 2012;
Putra et al., 2013).

Fourth, as a tourist destination in Bali
and the largest foreign exchange earner after
Badung, it cannot be denied that Gianyar is
a tourism investment destination recognized
as a trigger for social, cultural, economic,
and environmental change. However, over
99% of the Gianyar people are Balinese and
Hindus. So, it can be concluded that the city
of Gianyar is culturally homogeneous.

Cultural Traditions as an Urban Form
of Gianyar City

Based on the results of interviews, five
groups of cultural constants were formulated
that determine the structure of the city: (1)
cosmological relations, (2) cosmological
physical representations, (3) cosmological

space organization, (4) cosmological
space management, and (5) cosmological
meanings and symbols, produce culturally
appropriate urban areas (Samadhi, 2001).
Balinese tradition is a tradition of myths and
symbols. Organizing the configuration of the
elements of the cosmic region develops into a
symbol system that expresses beliefs that are
abstracted and translated into organizational
principles. The spatial organization is in the
form of cosmic diagrams embodied in the
spatial organization of the sanga mandala,
the way of life embodied in the organization
of central elements and rituals, and the center
of the universe embodied in the pempatan
agung (catuspatha/crossroad) (Atmaja,
2003; Samadhi, 2001). Thus, the five groups
of cultural constants are synthesized with
meanings and symbols to produce some
determinants of the urban form.

First, the cosmological relationship
in human relations with the environment
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is combined with symbols and meanings,
making the Desa Adat cosmological unit
and its elements one of the determinants.
These elements are the parhyangan (the
network of Kahyangan Tiga temples:
Pura Puseh, Pura Desa, and Pura Dalem),
pawongan (the inhabitants), and palemahan
(region), as the embodiment of the concept
of Tri Hita Karana. Second, the physical
representation of cosmology in the form of
a central concept combined with symbols
and meanings makes pempatan agung
(the center of settlement) and its elements
the determinant. These elements include
puri (palace), pempatan agung, and alun-
alun (field). Third, the organization and
management of cosmic space, which is
manifested in spatial planning, are combined
with symbols and meanings, making the
principle of the division of cosmological
space (sanga mandala) and the conception
of rwa binneda/binary opposition (luan-
teben/utama-nista), as the determinants.
These three are the dominant characteristics
that project the attributes of “fixedness” and
“permanency.”

Bali captures space through Hindu
cosmology, transmitted in Desa Adat’s
spatial. In this approach, the term city is
understood as the center of power, which
refers to the Desa Adat’s center, which
appears as the most powerful (capital
gate) among others (Widiastuti, 2002;
Wiryomartono, 1995). Desa Adat has two
cultural elements that determine the urban
form. First, the Kahyangan Tiga temple
network (Pura Puseh, Pura Desa, dan Pura
Dalem) is a cosmic boundary and functional

area of Desa Adat. The placement of the
three temples is transmitted into the spatial
hierarchy of Desa Adat: (1) Pura Puseh
is placed in the most sacred area (kaja or
kangin), (2) Pura Desa is in the middle of the
settlement (pempatan agung), and (3) setra
(cemetery) and the temple of death (Pura
Dalem) are in the most remote area (kelod or
kauh). Pura Puseh and Pura Dalem represent
the holiest and most profane areas in the
region, so no area should be built outside
this Desa Adat boundary mark. The second
cultural element is the spatial dichotomy of
luan-teben or upstream-downstream, which
refers to land use and function locations
according to the sacred-profane continuum.

The city of Gianyar has all three
elements of the Kahyangan Tiga temple
network as a religious indicator of Desa
Adat. In their spatial arrangement, Pura
Puseh and Pura Desa are placed to the east
of the village center, while Pura Dalem
and Setra are to the north of the village. In
this case, Setra and Pura Dalem become
customary unitary areas with the Desa Adat
Beng and the boundary of the two villages.
Its existence also cannot be separated from
the history of Gianyar, which started in
Beng Village. Apart from placing Pura
Dalem and Setra outside the value system
of luan-teben, a network of temples clarifies
the implementation of harmonization
between levels of the cosmos on a spatial
scale as an embodiment of the 7ri Hita
Karana philosophy. Desa Adat has a role
in ensuring that the harmonization of the
macrocosm and microcosm is maintained
for the achievement of the prosperity of
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the universe and to provide a framework in
the form of rituals (Samadhi, 2001). Based
on this, it can be said that the Desa Adat
is the only cosmic area suitable to act as
an urban design area. Desa Adat has areas
with definite boundaries, socio-economic
networks, and populations as features
needed for planning and urban design
activities.

The central concept of the Balinese
mindset is the “point of view of direction
and purpose” (Atmaja, 2003, p. 23), so it
is always marked as space. The center does
not always mean the geometric center of an
area but the existential center. Determination
of the center is based on relative position,
which is based on the presence of a room
or building, or area that becomes the center
point, then other spaces are arranged to
move away from the midpoint (Rapoport,
1989). This midpoint area is considered
the axis of the universe, which marks the
process of creation (Lundquist, 1993).

Three of the central elements in Gianyar
are recognized as recurring elements of the
city’s cultural landscape, thus becoming a
cultural heritage. The existence of the three
in the spatial context can determine the
shape of other cities. First, pempatan agung
plays a role in the Balinese cosmoreligious
belief system and is a place for ritual
processions. The second element is the
puri (palace), namely Puri Agung Gianyar,
which is an object of historic preservation
and a means to maintain the continuity of
culture and place. Its physical appearance
determines the shape and mass of the
surrounding buildings, such as the height of

the building, the mass of the building, the
decline of the building, the distance between
buildings, and others. The last element is the
alun-alun (field) as an open space that will
determine the solid-void composition of the
overall urban design.

The last cultural constant that determines
the urban form is the sanga mandala which
divides the Desa Adat area into nine spaces
with different cultural-religious attributes.
The division of space based on the sanga
mandala is a consequence created from
the confluence of the religious axis and the
natural axis of the earth, forming the concept
of the most sacred area (the utamaning
utama space) and the most profane area
(the nistaning nista space). Based on these
principles, land use, and function within
the Desa Adat area are determined. The
results of the interviews formulate land use
designation and function location planning
in Gianyar city, which describes the ideal
cultural situation of each urban environment
by traditional-religious principles (Figure
5).

The description explains that the
cultural landscape of the city of Gianyar
is an element of tradition formation that
has become a cultural constant. In other
words, tradition successfully matches the
built environment to the community’s
cultural needs and carries as much cultural
meaning as possible. The Gianyar case study
shows that cultural continuity can be seen
from the ability of the built environment to
preserve its cultural intimacy so that people
are still able to understand or create their
existential space. Although in practice,
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Figure 5. Land use in Gianyar city according to sanga mandala (Source: the field survey in Gianyar, 2000-

2021)

sometimes it is found that the cultural
landscape deviation from one area to
another can be explained as the application
of the relevant local customary-religious
regulations. In this case, the dictum desa-
kala-patra (place-time-situation/condition)
regulated by Desa Adat law applies and
becomes a differentiator for the cultural
landscape of each Desa Adat. However,
whatever the elements, their culture’s level
of determination and importance builds their
power as meaning givers.

CONCLUSION

The background of the cultural homogeneity
of the island of Bali and the similarity
between the urban landscape and Balinese
settlements make the cultural constant of
the city of Gianyar the same as other cities
and settlements in Bali. Apart from natural
and manufactured functional features,
cultural constants are the determinants of
city structure or provide elements of urban

form. They are three-dimensional objects or
abstract conceptions whose dominance can
give a certain form of physical development.
The elements that give the urban form of
Gianyar are natural, functional, and cultural,
especially cosmology.

In urban design, the dominant
characteristic is projecting permanent and
non-permanent attributes. These elements
provide functional forms such as the
structure of roads, parks, and open spaces
derived from elements related to culture. The
city’s identity in Bali is strongly influenced
by cultural traditions originating from
the concept of cosmology. Previous texts
have identified and explained that cultural
traditions can strengthen a city’s identity,
which is the basis for designing cities in
Bali, especially concerning sustainable
urban conservation. Cultural changes due to
globalization cannot be avoided. However,
one way that can be taken to maintain the
continuity of identity is to rationalize the
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concepts of traditional Balinese architecture
as a cultural habit with the universalism of
the meaning of tradition.

Understanding cultural traditions are
full of important value in city preservation.
When the community can feel the city’s
identity since its presence despite changes,
then by itself, the principle of integrity as
continuity of cultural meaning is fulfilled. In
this study, the existing concepts are used to
build culturally appropriate places, namely
cities in Bali, that project the right cultural
identity. The example of Gianyar city
answers that tradition can bridge the change
and development of community culture by
ensuring the basic beliefs of a group can be
expressed and maintained in a residential
environment. It also shows that the area’s
identity is maintained where the residential
environment has shown a pattern formed
from a tradition. However, it should be
realized that urban heritage cannot be seen
only in one aspect. It does not rule out the
possibility of further research on the concept
of localization in shaping identity in urban
transformation.
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